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Translating Hoi Ioudaioi in the New Testament


Addressing the Issue of Sensitivity to the Ways the hoi Ioudaioi Passages Undergird and Encourage Anti-Jewish Hatred, and the Problem of the Credibility Gap between the 1st and 20th Centuries for the Modern Reader


by david g. burke


BY FAR THE MOST COMMON English translation of the Greek hoi Ioudaioi is “the Jews,” sometimes occurring alone and sometimes in the woodenly formulaic expression, “x of the Jews” (e.g., “the Law of the Jews” or “the high priests of the Jews,” even in such recent major revisions as NRSV and NAB2).


There are about 180 occurrences of hoi Ioudaioi in the NT, more than 150 of which are in John and Acts. In these two books the phrase is used to identify and characterize those who oppose Jesus and/or the movement begun by those Jews who became Jesus’s followers. More and more, scholars acknowledge that this locution, especially as used in John and Acts, carries a bias that was born of the increasingly heated struggle for credibility between two strains of first century Judaism, the smaller of which accepted Jesus as Messiah and the larger of which did not. In spite of the fact that Jesus, his disciples, and almost all the central characters involved with Jesus or in the early NT Jesus movement are Jews (as is clear in such passages as John 4.09; 18.15), their opponents are systematically, broadly, and negatively cast as “the Jews.” 


The effect of these passages, especially as they accumulate relentlessly in these books, is to create a “good guy”/”bad guy” climate, with “the Jews” clearly appearing as the obstructionist “bad guys.” A modern reader who has no grasp of first century realities may conclude that “the Jews” are some sort of all-inclusive power bloc that is somehow anti-God and always seeking to undermine nascent Christianity.


The problem is not how well the English locution reflects the Greek text or the escalating polemical realities of the first century situation, but rather its effect on the (poorly informed) modern reader. Few modern readers are equipped to sort out that “the Jews” opposing Jesus and the Jesus movement are in many cases just other Jews who happen not to have accepted Jesus’s identity as Messiah-whether these are individuals, groups, local leaders, or religious or political authorities. Given the way the overall picture is painted, it is difficult for the modern reader to think this through in terms of real-life ambiguities that would have applied then as now; that is, to consider that many of these “enemies” may have been acting, in the events of the early (pre-synagogue expulsion) years, in order to be responsible and faithful to the tradition as they understood it by resisting and being suspicious of what they may have perceived as another of those Messiah claimants that get everyone worked up then fade away.


Another facet of the problem is that “the Jews,” particularly in the form with the definite article in English, carries for modern readers a sweeping connotation that somehow all Jews were acting in concert in these events (or worse, that all Jews of all time are somehow implicated). While such leaps of logic may seem to stretch credibility, to know personally Jews who have been beaten up because they were said to be “Christ-killers” is all it takes to realize that such improbable leaps continue to be made with fearful consequences. Because the NT passages provide fuel for expressions of anti-Jewish hatred today, the question of how hoi Ioudaioi and related expressions get translated is a critical one. 


Scholars do not agree on whether these NT writings can be called anti-Semitic or anti-Jewish (see, e.g., Beck 1985; Davies 1979; Evans and Hagner 1993; Gager 1983; Kaufman 1991; Kysar 1993; Sandmel 1978; and Smith 1990). Kysar and Smith agree that “anti-Semitic” does not accurately describe the attitude of John’s Gospel, but “the reading of John has contributed to the growth of anti-Semitism among Christians and others” (Smith 1990:77, n.1; see also Kysar 1993:26).


Willis Barnstone (1993:65ff.) represents a growing school of thought that locates the problem in the early process of editing and transmitting and translating the oral and written sources that were to become the Gospels and NT. In his view, it is unlikely that hoi Ioudaioi was the operative term in the early stages of John and Acts, precisely because Jesus and his followers, as well as those who did not believe in him, were all Jews (Barnstone 1993:72). He concludes that, once the split became more heated in the last part of the first century, one Jewish group begins to get cast as obstructionist in the texts, while the other gets disguised as somehow not really Jewish. Characters who initially appear as people, groups, leaders, etc., in opposition to Jesus, in the end are cast in all-embracing terms as “the Jews.” The result is documents that encourage hatred toward the opponents, and a demonized image that seems to extend to all descendants. In addition, they foster an image (in the minds of large numbers of Christians and Jews today) of Jesus as a Gentile who, together with what seem to be Gentile associates, goes about the Judean and Galilean countryside as the leader of a Christian group among hostile Jewish opponents (Barnstone 1993:73-74).


While he is less confident about what those earliest pieces of the tradition may have said, James Charlesworth points to the same two central factors that combined to produce the anti-Jewish tone that permeates the Gospel of John: the process of redaction of the text material, and the escalation of internecine conflict over the issue of Jesus’s identity, particularly in the last third of the first century (Charlesworth 1990:54).


Many scholars now agree that the writing of John’s Gospel was prompted by the need to respond to the expulsion of the Johannine community from the synagogue, and the resulting isolation from Jewish roots. The community’s language became polemical as its members sought to establish a new place for themselves within a society they perceived to be increasingly hostile to them. And, since these Johannine followers of Jesus had always understood themselves as part of the long tradition of the people of God, their natural human response to being cut off from those roots and dismissed as inauthentic was to reject Judaism and all things Jewish in their effort to define their identity and authenticity in relation to God and what God had now newly done in Jesus (Kysar 1993:27). But the background gets lost; in Kysar’s words, the Gospel “is now read and interpreted outside of its original situation and beyond its original purpose. With the passing of centuries, the historical origin becomes more and more remote, less and less known or knowable” (Ibid.).


In the synoptic Gospels hoi Ioudaioi or its equivalent occurs only 16 times, almost always in the title “king of the Jews.” The synoptic situation is different because it is taken for granted in those texts that everyone is a Jew unless otherwise indicated. In the synoptic milieu-events in the Jesus story being played out within the ordinary world of first century Judaism-there is little sense in using hoi Ioudaioi. Parties or groups, not “the Jews,” interact with Jesus, notably Sadducees, Herodians, scribes, Zealots, Pharisees, chief priests, and disciples of John the Baptizer. Of these various groups the first four do not even appear in John’s Gospel (Smith 1990: 79).


A comparison of 15 recent English translations or major revisions reveals that the CEV is the most sensitive to this issue in its translation of hoi Ioudaioi. It frequently uses “leaders” and “Jewish leaders” and other locutions. TEV, already in the late 1960s, had pioneered the way toward a more nuanced handling of hoi Ioudaioi with “leaders” and the like. Interestingly, the LB frequently has opted for “Jewish leaders” in John and Acts. At the other end of the scale, RSV and NAB are the least sensitive to this issue; there are only slight adjustments in NRSV (e.g., “elders of the Jews” > “Jewish elders” in Luke 7.03) and not a single change in NAB2. All other translations compared fall at the same end of the scale on this question, either close to RSV/NRSV or slightly more sensitive. It is enlightening to see in this comparison, that some translations, by means of more nuanced translating of hoi Ioudaioi, have been able to move toward “hate-free” handling of these passages, while other very recent English versions of high regard appear not to have even had this concern on their horizon.
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Bible Translation


General


Issue 19 (1993) of Cahiers de traduction biblique includes: François Ponchaud, “Difficultés d’une traduction en langue khmère,” Jean-Claude Margot, “Note de traduction: La traduction du verbe hébreu lîn: passer la nuit?” and “Reflets du débat sur les versions de la Bible en français.”


Bibel in jüdischer und christlicher Tradition: Festschrift für Johann Maier zum 60. Geburtstag, edited by Helmut Merklein, Karlheinz Müller, and Günter Stemberger (Frankfurt: Hain, 1993), has several articles on the transmission and translation of the Bible: Gianfranco Miletto, “Die ‘Hebraica Veritas’ in S. Hieronymus,” Giulio Busi, “Committenti e Copisti di codici ebraici biblici tra Due e Trecento,” Giuliano Tamani, “Le prime edizioni della Bibbia ebraica,” Otto Knoch, “Die Prinzipien der deutschen Einheitsübersetzung,” Rudolf Kassühlke and Joachim Lange, “Was soll eine Bibelübersetzung leisten.”


Bruce M. Metzger. 1993. “Persistent problems confronting Bible translators,” Bibliotheca Sacra 150:273-284. In the third article of a four-part series on Bible translation, M. describes and gives examples of problems of deciding between variant readings among manuscripts, determining the meaning of Hebrew and Greek words, punctuating the text, deciding between translation and transliteration, and dealing with stylistic questions.


Marcel Dumais. 1992. “Sexist language and biblical translation,” Liturgical Ministry 1:126-132. Translation of a 1988 article “Langage sexiste et traductions de la Bible,” Église et Théologie 19:241-253. D. discusses questions of God language and inclusiveness, and draws together fundamental principles for the translation of the Scriptures which emerge from the concepts and examples presented.


William L. Holladay. 1993. The Psalms through three thousand years. Minneapolis: Fortress. H. traces the journey of the Psalms, from their creation, collection, early use and translation, to their place in the first century for Jews and Christians, and later for Eastern, Catholic, and Protestant Christians. In a final section, he treats theological issues. While he treats translation issues in other sections, he also includes a chapter entitled “What makes a translation?” which poses central translation questions for the general reader to consider.


Textual criticism, ancient versions


UBS Greek New Testament, Fourth Revised Edition, 1993. This edition focuses, to an even greater extent than earlier editions, on the needs of translators. On the basis of a survey of textual issues dealt with in about fifteen major translations, nearly 300 new textual variants have been added to the critical apparatus. Approximately the same number of items were deleted, because it was felt that they were not relevant to translation issues. The punctuation apparatus has been completely redone (by Roger Omanson) and is now called the segmentation apparatus. The new name reflects the fact that the information in the apparatus (on punctuation, paragraphing, etc., in other printed editions of the Greek New Testament and major translations) is exegetically significant and does not merely record matters of editorial punctuation style. Many manuscripts have been reexamined to verify and improve the textual evidence cited in the apparatus. The main text remains unchanged from the Third (corrected) edition. Dr. Bruce Metzger is preparing a revised edition of his Textual Commentary to include the newly added textual items. The revised edition is expected to be published in September 1994.


Bart D. Ehrman. 1993. The Orthodox corruption of Scripture: The effect of early christological controversies on the text of the New Testament. New York/Oxford: Oxford University Press. The Christological controversies of the second and third centuries resulted in textual modifications to bolster orthodox interpretations. The major orthodox views which generated changes were anti-adoptionist, anti-separationist, anti-docetic and anti-patripassianist. A recent article in Novum Testamentum 35(1993):105-129, by Peter M. Head, “Christology and textual transmission: Reverential alterations in the synoptic Gospels,” treats the same theme.


Aufstieg und Niedergang der römischen Welt. II.26.1, edited by Wolfgang Haase (Berlin: de Gruyter, 1992), contains “The Recent history of New Testament textual criticism (from Westcott and Hort, 1881, to the present),” by J.N. Birdsall, “The Translations of the New Testament into Latin: The Old Latin and the Vulgate,” by J.K. Elliot, and “The Use of Greek patristic citations in New Testament textual criticism: The state of the question,” by G.D. Fee.


T. Kronholm. 1992. “Helig text på folkets språk. Bibelöversätt-ningarna fram till reformationen,” Svensk Teologisk Kvartalskrift 68/3:133-143. K. finds the origin of Bible translation in the poetic and prophetic oral reinterpretation of sacred tradition in ancient Israel; considers the settings of the Targums, LXX, and discusses other ancient versions; and describes the translation work of the Swedish Bible Commission.


Jan de Waard. 1993. “Metathesis as a translation technique?” in Traducere navem: Festschrift für Katharina Reiß, edited by Justa Holz-Mänttäri and Christiane Nord, 249-260. Tampere. In a number of instances, the Greek translation of Proverbs can only be understood on the supposition that an interchange of Hebrew consonants has taken place. W. tries to prove that in a number of cases such interchanges are not due to a difference in Vorlage or to an error, but to the application of a definite translation technique. (From the published abstract)


Adriana Drint. 1992. “The Mt. Sinai Arabic version of IV Ezra. Characteristics and relevance of an early Arabic translation of the Syriac text,” Orientalia Christiana Periodica 58/1-2:401-422.


Modern versions


Prevajanje Biblije: Prevajanje poezije: 16. prevajalski zbornik. 1992. Edited by Drago Bajt and Ales Berger. Ljubljana: Drustvo slovenskih knjizevnihprevajalcev. This collection contains essays on the Slovenian language and Bible translation.


Ruth B. Bottigheimer. 1993. “Bible reading, ‘Bibles’ and the Bible for children in early modern Germany,” Past and Present 139:66-89. Through a study of children’s Bibles and their publishing history in the 16th-18th centuries, B. probes confessional aspects of children’s Bible reading in early modern Europe. She refines the recent challenge to the myth of early Protestant biblicity, showing that Reformed Protestant children were provided with canonical Bible text, while Lutheran children were provided with Bible extracts and edited bible stories.


Costello, Nancy A. 1992. “Toward balance in translation, II,” Le Langage et l’Homme: Recherches Pluridisciplinaires sur le Langage 27/1:3-19. Topics include: NT translation, Papua New Guinea.


Moshe Greenberg and Jonas Greenfield. 1993. “From the workshop of the New Jewish Publication Society Ketuvim translators,” in Minhah le-Nahum: Biblical and other studies presented to Nahum M. Sarna in honour of his 70th birthday, edited by Marc Brettler and Michael Fishbane, 147-163. Sheffield: JSOT Press. The collected notations on Psalm 39 by the NJV Ketuvim translation committee members illustrate the procedure they followed to produce a translation of Ketuvim.


Itkonen-Kaila, Marja. 1992. “‘Ja Jerusalem pite tallattaman Pacanoilda’: Ablatiiviagentti ja sen perilliset Agricolasta uuteen raamatunsuomennokseen,” Virittaja: Journal de Kotikielen Seura 2-3:137-64. On issues of syntax, case, passive, in translating the New Testament into Finnish.


Ulla Sandgren. 1992. “William Carey och Bibeln till Indiens fold,” Svensk Missionstidskrift 80/1:39-46. S. gives an account of Carey’s Bible translation work in India in the late 18th and early 19th centuries.


Bernardin Schneider. 1992. “Efforts in Japanese Bible translation since 1965,” Japan Christian Review 58:85-101. S. gives brief descriptions of noninterconfessional Japanese translations of the Bible and parts of the Bible, and a more detailed description of the New Interconfessional Japanese Bible.


Winckler, Walter K. 1992. “Missing Matthew’s meaning: Or, Towards a nodding acquaintance with ‘textual meaning’ (and, maybe, with ‘context’ too),” in Linguistics and the Language Professions, edited by Rudolf P. Botha, Melinda Sinclair, Cecile Le Roux, and Walter Winckler, 203-235. Stellenbosch: Dept. of Gen. Ling., Univ. of Stellenbosch. On English translation, Ernst-August Gutt, R. T. France, text meaning.
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Bible


General


David L. Mealand. 1992. “On finding fresh evidence in old texts: Reflections on results in computer-assisted biblical research,” Bulletin of the John Rylands University Library of Manchester 74/3:67-87. In a plea for greater use of scientific methods of procedure in the study of literature, M. presents results of searches in electronic versions of Greek texts and discusses in detail the methods used to obtain those results. He demonstrates how the computer can supply fresh evidence for literary analysis even where no new artifactual evidence has been discovered. In the same issue (a thematic issue on computers and the humanities), Theodore Bergren and Robert Kraft demonstrate how the computerized morphological analysis of Rahlfs’s Septuagint can be used for philological study in “halisko (haliskomai) in Greek Jewish Scriptures: Profile of a difficult Greek verb,” 53-66.


Theological education in Africa: An annotated bibliography. 1992. Edited by Gregory Lund. Wheaton, IL: Wheaton College. List of works in English, French, and Afrikaans and including Catholic and Protestant sources that address the subject of theological education in Africa: books, articles, and dissertations, 1921-1990. Two articles since then: H. Balz, “Afrikanische Theologie,” Theologische Rundschau 58/2 (1993) 148-189 (also bibliographical); and Kwame Bediako, “Cry Jesus! Christian theology and presence in modern Africa,” Vox Evangelica 23 (1993) 7-26, with responses from Emmanuel Oladipo and Peter Cotterell.


Louis H. Feldman. 1993. Jew and gentile in the ancient world: Attitudes and interactions from Alexander to Justinian. Princeton: Princeton University Press. In a detailed treatment of the social and cultural position of the Jews in the Hellenistic-Roman period, F. deals with the question of how to explain the apparent success of Judaism in winning so many converts and “sympathizers” at that time when, apparently, Jews were hated by the gentile masses. Judaism was internally strong and was thus admired by many, even its detractors, especially at a time of general political and economic disarray. And Judaism took advantage of the fact that ancient religions, being polytheistic, were tolerant of other religious points of view. (from the conclusion, p. 416)


J.A. Fitzmyer. 1993. “4Q246: The “Son of God” document from Qumran,” Biblica 74/2:153-174. F. provides notes and commentary on this fragment, an important document for understanding the tenets and theology of the Qumran community. F. regards the text as speaking positively of a coming Jewish ruler who will be a successor to the Davidic throne, but is not envisaged as a Messiah, that is, “Son of God” is not a messianic term in the text.


J. Massynbaerde Ford. 1993. “Bookshelf on prostitution,” Biblical Theology Bulletin 23:128-134. F. presents annotated primary and secondary sources for an understanding of prostitution in the ancient world. She briefly discusses epithets for and references to prostitutes in Greco-Roman, biblical, and Qumran literature.


Walter L. Reed. 1993. Dialogues of the word: The Bible as literature according to Bakhtin. New York: Oxford University Press. Drawing on Mikhail Bakhtin’s theory of language, R. argues that the writings of the Bible have been organized according to a concept of dialogue. The concern with ongoing communication between God and humankind is embodied in the continuous conversation between one part of the Bible and another. R. looks at paradigms of communication, considering the Bible in its different canonical states, and the books of Genesis, Job, and Revelation individually.


Volumes in a new series from Sheffield, A Feminist Companion to the Bible, contain essays that explore the texts and gender issues. Already published are Genesis and Ruth (both edited by Athalya Brenner).


Biblical Languages


Hebrew


J.P.U. Lilley. 1993. “Understanding the herem,” Tyndale Bulletin 44/ 1:169-177. The idea of the herem was to forbid the use of property or relationships with people. It applied only occasionally to loot, and not to idolatrous objects; but in its application to enemies, it involved extermination, and thus the verb acquired its secondary sense of “destroy.” L. discusses briefly the problem of finding an unambiguous English equivalent for the noun.


Natan Klaus. 1991-1992. “Wordplays in the Bible,” Beth Miqra 37:170-181. Catalogues examples of 34 different kinds of wordplay in the Bible. (in Hebrew)


T.C. Mitchell. 1992. “The Music in the Old Testament reconsidered,” Palestine Exploration Quarterly 124:124-143. Uses surviving examples and representations of musical instruments from the ancient Near East to help identify references to musical instruments in the Hebrew Bible, including those in Daniel 3.


René Péter-Contesse. 1992. “Quels animaux Israël offrait-il en sacrifice? Étude de lexicographie hébraïque,” in Studien zu Opfer und Kult im Alten Testament, edited by Adrian Schenker, 67-77. Tübingen: Mohr. A study of the semantic field of Hebrew terms used to designate sacrificial animals in the OT. Focuses on small livestock, sheep, and goats.


I. Swart. 1991. “In search of the meaning of hamas: Studying an Old Testament word in context,” Journal for Semitics 3:156-166. “The virtually constant translation of hamas as ‘violence’ in commentaries, translations of the Bible and Hebrew lexica is an example of the incorrect method of determining meaning and translation, whereby a single meaning is consistently allocated to a given word. In the OT, hamas appears in contexts of sin and injustice against God and one’s fellow-man, judicial affairs, structural violence and the theodicy problem” (from the published abstract).


Ida Zatelli. 1991. “Astrology and the worship of the stars in the Bible,” Zeitschrift für die alttestamentliche Wissenschaft 103:86-99. A lexical investigation of the terminology, identifying archaic elements that are contrary to the cult and traditions officially accepted in Israel.


Greek


Dennis R. Lindsay. 1993. “The Roots and development of the pist- word group as faith terminology,” Journal for the Study of the New Testament 49:103-118. The NT represents a further major development of the religious use of the word group. Taking up the ideas of the Hebrew ‘mn and the early classical Greek understanding of pisteuein theo/theois as religious engagement, the NT develops the pist- word group into termini technici for the proper relationship of humankind to God. (from the published abstract)


John Christopher Thomas. 1993. “The Kingdom of God in the Gospel according to Matthew,” New Testament Studies 39:136-146. T. surveys scholarly explanations that distinguish between Matthew’s use of the terms Kingdom of God and Kingdom of Heaven, and those that view the terms as synonyms. He proposes that kingdom of God is a literary device which Matthew used to draw attention to significant issues for his community: its appearance should be taken as a sign that the concerns in those passages are essential for the community to address.


David M. May. 1993. “Mark 2.15: The home of Jesus or Levi?” New Testament Studies 39:147-149. Bringing social scientific criticism to bear on the problem presented by the ambiguous pronouns, M. concludes that the cultural setting of the first-century world supports the position that the home in which Jesus dined and was condemned by the scribes of the Pharisees was not his home but Levi’s.


Bruce W. Longenecker. 1993. “Pistis in Romans 3.25: Neglected evidence for the ‘faithfulness of Christ’?” New Testament Studies 39:478-480. From his exegesis of Romans 3.25, L. advocates understanding Paul’s pistis Christou formulation as the “faithfulness of Christ” rather than “faith in Christ.”


T. David Gordon. 1992. “Why Israel did not obtain Torah-righteousness: A translation note on Rom 9:32,” Westminster Theological Journal 54/2:163-166. RSV translates “Because they did not pursue it through faith . . .” G. suggests that the phrase ouk ek pisteos modifies the antecedent nomon and not Israel, and the verb to be supplied is not “pursue,” but a copula: “Because the Sinai covenant [nomos] is not identified/characterized by faith.” He appeals to Gal 3.12, Rom 10.5-6, and Rom 9.30-31 to support the reading. Paul answers the question by addressing the nature of the covenant: Human effort can pursue, but not attain it because it demands perfect obedience.


Andrew C. Perriman. 1993. “What Eve did, what women shouldn’t do: The meaning of authenteuo in 1 Timothy 2:12,” Tyndale Bulletin 44/1:129-142. Paying attention to the structural and figurative character of the passage, P. proposes a reading which takes into account both the proper sense of authenteuo and the particular circumstances under which Paul’s injunction was given. His assessment suggests that the prohibition is directed specifically to the practical issue of curbing the spread of false teaching.


OT


David N. Freedman. 1992. “The Symmetry of the Hebrew Bible,” Studia Theologica 46/2:83-108. F. sees the Hebrew Bible as divided into two equal halves, with these in turn subdivided into relatively proportionate parts, and further subdivisions exhibit similar patterns. All the books, except for Daniel, were included in the first full Bible at the end of the fifth or beginning of the fourth century BCE. The pre-Daniel Bible is the result of a single action (by Ezra and Nehemiah, acc to F.) comprising the selection and organization of its 23 books to create an exact symmetry.


“Women, war, and metaphor: Language and society in the study of the Hebrew Bible,” edited by Claudia Camp and Carole Fontaine. Semeia 61 (1993). From a variety of perspectives on metaphor, the essays address the questions of how these metaphors, and metaphor in general, work in the Hebrew Bible, and how such workings both shape and are shaped by social realities. Essays include: Claudia Camp, “Metaphor in feminist biblical interpretation: theoretical perspectives,” Susan Brooks Thistlethwaite, “‘You may enjoy the spoil of your enemies’: Rape as a biblical metaphor for war,” Gale Yee, “By the hand of a woman: The metaphor of the woman-warrior in Judges 4,” Marc Brettler, “Images of YHWH the warrior in Psalms,” Mieke Bal, “Metaphors he lives by,” Suzette Elgin, “Response from the perspective of a linguist,” Francis Landy, “On metaphor, play, and nonsense.”


Kirsten Nielsen. 1992. “Shepherd, lamb, and blood. Imagery in the Old Testament - Use and reuse,” Studia Theologica 46/2:121-132. N. studies the use of metaphor in the OT, expanding on her published dissertation “There is hope for a tree.” Metaphors can be reused in other contexts, opening the possibility of reinterpretation. She comments on the reuse of the OT shepherd image in Revelation.


Yair Zakovitch. 1993. “Through the looking glass: Reflections/inversions of Genesis stories in the Bible,” Biblical Interpretation 1/2:139ff. Narrators use covert allusions to other narratives known to them and their audience to aid the reader in evaluating characters. Z. explores specifically, instances where the narrator shaped a character, or his or her actions, as the antithesis of a character in another narrative and that character’s actions. The relationship between the new narrative and its source is like that between an image and its mirrored reflection.


Yair Zakovitch. 1991. “And you shall tell you son...” The concept of the Exodus in the Bible. Jerusalem: Magnes Press, The Hebrew University. The imprint of the Exodus on biblical historiography is secured by the many allusions to it within the Bible. These “quiet” references lurk in accounts of other events, which were fashioned on the literary pattern of the Exodus, and in the biographies of biblical characters which were modelled after Moses (Introduction, p 10). Z. locates and describes manifestations of the Exodus pattern throughout the Hebrew Bible. Also on the Exodus from Magnes Press: The Evolution of the Exodus tradition, by Samuel E. Loewenstamm, trans. by Baruch J. Schwartz, 1992.


J. Cheryl Exum. 1992. Tragedy and biblical narrative: Arrows of the Almighty. Cambridge: Cambridge University Press. E. considers selected narratives from Judges, Samuel, and Kings, arguing that they project a vision of reality that can be called tragic. She describes the central features of tragedy and develops her notion of the tragic as it applies to biblical literature through analyses of particular texts.


Wilfred G.E. Watson. 1993. “Problems and solutions in Hebrew verse: A survey of recent work,” Vetus Testamentum 43/3:372-384. W. surveys progress in the study of Hebrew, Akkadian, and Ugaritic verse since the publication of his Classical Hebrew Poetry in 1984.


Carol A. Newsom. 1993. “Cultural politics and the reading of Job,” Biblical Interpretation 1/2:119-138. N. looks at differences between Job’s way of talking and the friends’ way of talking, and between their dialogue and the dialogue between God and Job, and how the differences represent different social and moral worlds. The book allows irreconcilable alternative readings. There is a parallel between its rival discourses and the modern rival discourses of neo-traditionalism, modernism, and post-modernism.


Athalya Brenner and Fokkelien van Dijk-Hemmes. 1993. On gendering texts: Female and male voices in the Hebrew Bible. Leiden: Brill. The two authors consider questions of gender-positions, authority, gendered textuality and attributions of gender within the text, voice, world-view and ideological content. Particular texts treated include Proverbs 1-9; Qoheleth 3.1-9; Ezekiel 23; Jeremiah.


Eleanor Ferris Beach. 1993. “The Samaria ivories, marzeah, and biblical text,” Biblical Archaeologist 56/2:94-104. B. discusses connections between biblical texts referring to the marzeah (e.g., Amos 6.4-7) and the iconography of Assyrian, Phoenician, and Israelite ivory carvings and other artifacts that may relate to the marzeah, and suggests what the significance of those connections might be.


NT


Barry W. Henaut. 1993. Oral tradition and the Gospels. Sheffield: JSOT Press. In a revision of his 1991 U of Toronto dissertation, H. seeks to “establish that the oral phase is now lost, hidden behind a series of Gospel texts and pre-Gospel sources that are full-fledged textuality-a textuality that does not intend to preserve an accurate account of the oral tradition but rather to convey a theological response to a new sociological situation” (p 14). He reviews theories of oral tradition and folklore analysis, and looks specifically at allegory, parables, and aphorisms in the Gospels in terms of orality and textuality.


Richard L. Rohrbaugh. 1993. “The Social location of the Marcan audience,” Biblical Theology Bulletin 23:114ff. R. addresses issues of social stratification and literacy in rural areas, then locates Mark’s characters on a social map using a model drawn from macro-sociological studies of agrarian societies. He suggests ways in which readers/hearers would see their own lives reflected in the drama played out by those characters, and concludes that Mark’s story had particular plausibility for peasants, the degraded, and the unclean.


Loveday Alexander. 1993. The Preface to Luke’s Gospel: Literary convention and social context in Luke 1.1-4 and Acts 1.1. Cambridge: Cambridge University Press. In a study of the literary background of the two prefaces, A. concludes that the closest parallels are in Greek scientific and technical manuals of the Hellenistic and Roman periods. This sheds light on the social context of the author and the book’s first readers. (from the published abstract)


“Galatians,” thematic issue, Neotestamentica 26/2 (1992). Some 15 articles on the book of Galatians, most of them rhetorical analyses. An accompanying booklet “Addendum to Neotestamentica 26/2” presents a discourse analysis of Galatians.


Steven Friesen. 1993. “Ephesus: Key to a vision in Revelation,” Biblical Archaeology Review May/June:24-37. F. uses the archaeology of Ephesus, in particular the Temple of the Sebastoi and other evidence of the imperial cult, to aid in understanding the vision of the two beasts in Revelation 13, and locating the vision in its social context.
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Language


Language in context: Essays for Robert E. Longacre. 1992. Edited by Shin Ja J. Hwang and William R. Merrifield. Dallas/Arlington Texas: SIL/University of Texas at Arlington. Most of the essays in this volume deal with aspects of discourse analysis, including E.A. Nida, “Basic elements of discourse structures,” and Randall Buth, “Topic and focus in Hebrew poetry - Psalm 51.”


“Koines and Koineization,” edited by Jeff Siegel. A thematic issue, International Journal of the Sociology of Language 99 (1993). Jeff Siegel, “Introduction: controversies in the study of koines and koineization,” Vit Bubenik, “Dialect contact and koineization: the case of Hellenistic Greek,” Rajend Mesthrie, “Koineization in the Bhojpuri-Hindi diaspora - with special reference to South Africa,” Rob Amery, “An Australian koine: Dhuwaya, a variety of Yolnu Matha spoken at Yirrkala in North East Arnhemland,” Kees Versteegh, “Leveling in the Sudan: from Arabic creole to Arabic dialect,” Peter Mühlhäusler, “German koines: artificial and natural,” Ian Hancock, “The emergence of a Union Dialect of North American Vlax Romani, and its implications for an international standard.”


“Relevance Theory, Vol II,” edited by Deirdre Wilson and Neil Smith. Thematic issue, Lingua 90 (1993). D. Wilson and D. Sperber, “Linguistic form and relevance,” R. Carston, “Conjunction, explanation and relevance,” T. Matsui, “Bridging reference and the notions of ‘topic’ and ‘focus’,” E. Ifantidou-Trouki, “Sentential adverbs and relevance,” R. Blass, “Are there logical relations in a text?” L. Haegeman, “The interpretation of the particle -da- in West Flemish,” R. Itani, “The Japanese sentence-final particle -ka-: A relevance-theoretic approach,” J. Moeschler, “Relevance and conversation,” B. Clark, “Let and Let’s: Procedural encoding and explicature,” V. Zegarac, “Some observations on the pragmatics of the progressive.” First volume papers were of a literary, philosophical or general pragmatic interest. This volume is more linguistically oriented.


Études traductologiques en hommage à Danica Seleskovitch. 1990. Edited by Marianne Lederer. Paris: Minard. Nineteen essays on translation, including M. Pergnier, “L’Ambiguïté de l’ambiguïté,” A. Hurtado Albir, “La Fidélité au sens, un nouvel horizon pour la traductologie,” and C. Donovan, “La Fidélité au style en interprétation.”


Pilar Elena García. 1990. Aspectos teóricos y prácticos de la traducción. Salamanca: Ediciones Universidad de Salamanca. The first section includes discussion of definitions, source-text analysis, text typology and equivalence/adequacy, while the second half uses examples of German-Spanish translation to illustrate practical aspects of procedure.


Martin I. Lockshin. 1993. “Translation as polemic: The case of Toledot Yeshu,” in Minhah le-Nahum: Biblical and other studies presented to Nahum M. Sarna in honour of his 70th birthday, edited by Marc Brettler and Michael Fishbane, 226-241. Sheffield: JSOT Press. L. examines two 19th century British translations (one pro-Christian, one anti-Christian) of a version of this Jewish anti-Christian polemical “biography” of Jesus to show the ways in which the translation of a polemical work can itself become a polemical act.


Anthony Pym. 1992. Translation and text transfer: An essay on the principles of intercultural communication. Frankfurt: Peter Lang. P. sees the relation between translation and transfer as a complex phenomenon that must be described on both the semiotic and material levels. Awareness of the importance of material transfer can be used as a basic link between translation theory and wider social sciences, and should prompt theorists to reconsider basic issues like the materiality of texts, the role of equivalence in exchange, the dynamic forces setting up the translation situation, and the ethical implications of the translator’s profession.





Go to TIC Talk 24 �  GOTOBUTTON Contents Table of Contents�





News & Notes


More on illustrations . . .


In TIC Talk 23, Daud Soesilo warns about how misleading pictures can be for communicating difficult concepts to translators. Equally convincing, Harold Fehderau pleads for a detailed drawing to help in the translation of such cultural items as the Tabernacle, describing Exodus 25-29.


Both are right. Drawing can indeed be misleading. But some visual picture is necessary as the translator works on the details of an item like the Tabernacle and its furniture. While I agree with Fehderau that “it is impossible to reconstruct from the instructions given in Exodus,” he is also right in saying that a best guess is better than no guess at all.


When we worked on translating the second part of Exodus into Haddiya and Kambatta of Ethiopia, we found it worthwhile to construct a model Tabernacle. When translating Acts 27 and Jonah 1, we found it helpful to have a model ancient rowing galley. When dealing with the accoutrements of the Roman soldier in the New Testament, we found it good to have a model Roman soldier.


We had found that the line drawings in illustrated Bible dictionaries could be seriously misunderstood, as Daud Soesilo pointed out. For example, the mast, rigging and other tackle associated with an ancient sailing vessel could not be easily conceptualized. Some drawings looked like the roof rafters of an unthatched house. So, we found it worth seeking and building models for some of these concepts. The Tabernacle may not be reconstructible from the details given in Exodus, but many dispensationalist churches think it is! You do not need to adopt the theology in order to buy one of the models!


Let’s take News & Views of TIC Talk No. 23 to heart-some conceptualization more than the merely verbal is necessary, but the line drawing may not be the right one. Try model building.


-- Ronnie Sim (SIL, Nairobi)


What is easier? (Jesus’s “Show and Tell” in Mark 2.9)


It is a common practice among translators to convert rhetorical questions (RQs) to strong statements of reverse polarity. Thus, “Are the children not hungry?” is re-expressed as “Verily, the children are hungry!” This is done when there is any question as to the intention of the RQ. If the answer to the RQ is not obvious to the audience, the translator converts it to a statement.


It is surprising to see that so many English translations keep the RQ form in Mark 2.9 where Jesus asks (RSV), “Which is easier, to say ‘Your sins are forgiven’ or ‘Rise, take up your bed, and walk’?” A brief survey has convinced me that the answer is not at all obvious. One might guess that “your sins are forgiven” is easier to say because it only has four words, while the other has seven. Or one might guess that they are equally easy to say.


According to commentaries and the Mark handbook, the clear intention of Jesus is that it is easier to say “Your sins are forgiven” since there is no way of proving that the words have had any effect. If, on the other hand, you tell a lame man to stand up, it will be very evident whether your words have any effect. If they don’t, you will be the laughingstock of the audience.


Of all the English translations I have seen, only the LB makes the meaning explicit. But at the same time it restructures the text more radically than it needs to. So I propose the following, which would of course have to be adapted to the needs of each particular language: 


9 “It is easy to tell someone his sins are forgiven. What is difficult is to tell a paralyzed person to get up, pick up his mat, and start walking. 10 Let me prove to you that the Son of Man has authority to forgive sins.” Turning to the paralyzed man, he said, “My friend, stand up, pick up your mat, and go home!”


One may still want a footnote to explain that Jesus is using a strategy well known to the Jews, namely, doing a more difficult thing to demonstrate ability to do an easier one.


-- Robert Koops (UBS, Jos, Nigeria)


End of TIC TALK 24, 1993. 
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